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 ًَرَطْوـَئيُِّ  آهَنٌُا الَّزِّيَ
ــٌثيُُنْ ــزِكْشِ لُلُ ــوِ ثِ ــزِكْشِ ؤَلاَ اللَّ ــوِ ثِ ــئيُِّ اللَّ ــٌةُ رَطْوَ الْمُلُ
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 ايجايح ايفصٌ

 ايتزنية قواعد َٔ أنموذج

  ايعطائية الحهِ طسح َٔ لرتازات

 الله زحم٘ ايبوطي زَضإ سعيد لذُد ايدنتوز يلأستاذ

  ايتاسعة الحهُة

  عظسة ايجايجة الحهُة

 وايشتوٕ ايجآَة الحهُة

 المئة بعد والأزبعوٕ ايسابعة الحهُة

 المئة بعد وايشبعوٕ ايجايجة الحهُة
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  ايتاسعة الحهُة

 الأحواٍ وازدات بتٓوع الأعُاٍ أجٓاض تٓوعت
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ْالشِّصْقِ هيَِ ًَالطَِّّْجبدِ لِعِجبدِهِ ؤَخْشَطَ الَّزِِ اللَّوِ صِّنَخَ دَشَّمَ هيَْ لُل
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  عظسة ايجايجة الحهُة

  َسآت٘! في َٓطبعة الأنوإ صوز قًب يظسم نيف

  بظٗوات٘! َهبٌ وٖو الله إلى يسحٌ نيف أّ

  ت٘!غفلا جٓابة َٔ يتطٗس لم وٖو ،الله حضسة يدخٌ إٔ يطُ  نيف أّ

 !ٖفوات٘ َٔ يتب لم وٖو الأسساز دقائل يفِٗ إٔ يسجو نيف أّ
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 ّ َساىَ ثـَلْ  كـ  َ ّكَغِْـجٌُىَ  كـبًٌُا  هـب  لُلـٌُثيِِنْ  عَلَـ
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 ّْـَإْىِ  ؤلَـَن 
زِّيَ  َّكًٌٌُُا ًَلا الْذَكِّ هيَِ ًَضَ َ ًَهب اللَّوِ لزِِكْشِ لُلٌُثيُُنْ رَخْشَعَ ؤَىْ آهَنٌُا لِلَّزِّيَ  فَطـب َ  لَجـْلُ  هـِيْ  الكِْزـبةَ  ؤًُرـٌُا  كَبلّـَ
لُلـٌُثيُُنْ  فَمغََذْ الأَهذَُ عَلَْيِْنُ

 ًَُجـَإَ  عَلَـْيِْنْ  ًاَرـْل  ُ زِ  فَبًغْـَلخََ  آّبرِنـب  آرَْْنـبهُ  الّـَ
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َ  ؤَخْلـَذَ  ًلَكِنَّوُ ثِيب لَشَفَعْنبهُ شِئْنب ًلٌَْ الِْبًِّيَ، هيَِ فكَبىَ الشَّْْطبىُ فَإَرْجَعَوُ هِنْيب  فَوَضَلـُوُ  ىـٌَاهُ  ًَارَّجَـعَ  الأسَضِْ إلَِـ
زِّيَ  المَْـٌْمِ  هَضـَلُ  رلَِكَ َّلْيَشْ رَزْشُكْوُ ؤًَْ َّلْيَشْ عَلَْْوِ رَذْوِلْ إِىْ الكَْلْتِ كَوَضَلِ  الْمَصـَ َ  فَبلْصـُ ِ  ثِأّبرِنـب  كـَزَّثٌُا  الّـَ
َّزَفكََّشًُىَ لَعَلَّيُنْ
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َّعـُلْطبىٌ  عَلَـْيِْنْ  لَـكَ  لَْْظَ عِجبدُِ إِى 
الِْــبًِّيَ هِــيَ ارَّجَعَــكَ هَــيِ إِلاّ
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َِوِ  دُجـّبً  ؤشَـَذُّ  آهَنٌُا ًَالَّزِّيَ اللَّوِ كَذُتِّ ُّذِجًٌُّيَُنْ ؤًَذْاداً اللَّوِ دًُىِ هيِْ َّزَّخزُِ هيَْ النّبطِ هي لِلّـَ
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ىِـَِ  آخـِشَحَ  ًَإِىَّ هَزـب ٌ  الـذًُّْْب  الْذَْبحُ ىَزِهِ إًَِّوب 
 هزـب ٌ  الج د، في كفشًا الزّي رملُّتُ ُِّشًَّك لاالْمَشاسِ داسُ
 الـذًُّْب  هزـب ُ  لـُل الميـبد  ًثئظ جينن هإًاىن صنَّ للْلٌ
..  ارَّمَ لمي خير ًآخشح للْلٌ
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ْإِلاّ شـَِْءٍ  هـِيْ  ًَإِى 
رَغْجِْذيَُنْ رَفمَْيٌُىَ لا ًلَكَيِْ ثِذَوْذِهِ ُّغَجِّخُ
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 هـِيْ  كُلـٌُا 
غَفٌُس ًسَةٌَّ طَِّْجَخٌ ثَلْذَحٌ لَوُ ًَاشكُْشًُا سَثِّكُنْ سصِْقِ
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َّإِى  ِ ِ  ّٓـبدٍ  ًَالنَّيــبسِ اللَّْـْلِ  ًاَخـْزِ فِ  ًَالأسَضِْ الغَّــوبًادِ خَلْـكِ  فِـ الأَلْجــبةِ لأًُلِـ

َّــوبًاد خلــك في إى  الغَّ
 هـي  الغّـوبء  هـي  الله ؤًـض   ًهـب  النبط ّنفع بمب الجذش في تجشُ التي ًالفلك ًالنيبس اللْل ًاخز ف ًالأسض

 الغـوبء  ثـ   المغُـخش  ًالغـذبة  الشّـّبح  ًرصـشّ   داثخ كل هي فْيب ًثشَّ هٌتهب ثعذ الأسض ثو فإدْب هبءِ
ّعملٌى لمٌم ّٓبد ًالأسض
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 وايشتوٕ ايجآَة الحهُة

 طٗد، َا نٌ عٔ وَعبراً سئٌ، َا نٌ عٔ لديباً زأيت٘ َٔ

 جًٗ٘ وجود عً  بريو فاستدٍ عًِ، َا نٌ وذانساً
 

ًًَلْْلَ لاّإِ نِلْالعِ يَهِ ؤًُرُْنْ هب 
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 فذـذِّس  سثِّـك  ثنعوـخ  ًؤهـّب
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 إلى ففـِشًُّا 
هج  ًزّش هنو لكن إًِِّ الله
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 المئة بعد والأزبعوٕ ايسابعة هُةالح

ِٓعْت وإذا ايعطاء، بشطو أُعْطيت إذا نٓت َت  َُ  

ٍّ المٓ ، قبضو   طفوييتو، ثبوت عً  بريو فاستد

 عبوديتو في صدقو وعدّ
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َّْجْوَعـٌُىَ  هِوـّب  خَْـْشٌ  ىـٌَُ  فَلَْْفْشَدـٌُا  فَجزِلَِكَ ًَثِشَدْوَزِوِ اللهِ ثِفَضْلِ لُل

ًَْالضَّوَـشادِ  ًَالأًَْفـُظِ  الأَهـٌْا ِ  هـِيَ  ًًََمـْ ٍ  ًاَلْجـٌُ ِ  الْخـٌَْفِ  هـِيَ  ثشِـَِْءٍ  ًلََنَجْلًٌََُّكُن 
 سثَِّيـِنْ  هـِيْ  صَلٌَادٌ عَلَْيِْنْ ؤًُلَْئِكَ ساجِعٌُىَ، إِلَْْوِ ًإًَِّب لِلَّوِ إًِّب لبلٌُا هُصِْجَخٌ ؤصَبثَزيُْنْ إِرا الَّزِّيَ الصّبثِشِّيَ، ًَثشَِّشِ
 المُيزَْذًُىَ ىُنُ ًَؤًُلَْئِكَ ًسََدْوَخٌ

 َ ٌا  ؤَىْ ًَعغََــَ لكَُــنْ خَْْــشٌ ًَىُــٌَ شَــْْئبً ركَْشَىُــٌا ؤَىْ ًَعغََـ  لا ًؤًََْــزُنْ َّعْلَــنُ ًَاللهُ لكَُــنْ شَــشٌّ ًَىُــٌَ شَــْْئبً رُذِجّـُ
رَعْلَوٌُىَ
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ًُؤََثْكََ ؤَضْذَكَ ىٌَُ ًؤًَََّو
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َََّعْلَنُ ًَاللهُ لكَُنْ شَشٌّ ًَىٌَُ شَْْئبً رُذِجٌُّا ؤَىْ ًَعَغََ لكَُنْ خَْْشٌ ًَىٌَُ شَْْئبً ركَْشَىٌُا ؤَىْ ًَعَغ 
 رَعْلَوٌْىَ لا ًَؤًَْزُنْ
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َثِــوِ ُّجْــضَ عُــٌءاً َّعْوَــلْ هَــيْ الكِْزـبةِ  ؤَىْــلِ ؤَهــبًِِِّ ًَلا ثِإَهــبًِِّْكُنْ لَــْْظ
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 المئة بعد وايشبعوٕ ايجايجة هُةالح

 يديو وايفاقة ايفكس صخح عًيو، المواٖب وزود أزدت إٕ

 يًفكساء( ايصدقة ُاَّ)إِ

الْذَوِْــذُ الَِْنِــُِّ ىُــٌَ ًَاللهُ اللهِ إلَِــَ الفُْمَــشاءُ ؤًَْــزُنُ النّــبطُ ؤَُّّيــب ّــب
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َّإِى  ُ  لـَْْظَ  عِجـبدِ
الِْبًِّيَ هيَِ ارَّجَعَكَ هيَِ إِلاَّ عُلْطبىٌ عَلَْيِْنْ لَكَ

 

َرَكَشًُا ؤًَْفغُيَُنْ ظَلَوٌُا ؤًَْ فبدشَِخً فَعَلٌُا إِرا ًَالَّزِّي 
اللهُ إِلاَّ الزًٌُُّةَ َِّْفِشُ ًَهيَْ لزًٌُُِثيِِنْ فَبعْزَِْفَشًُا اللهَ
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Morals and Values in Islam(1) 
The Purpose of Morals:  

Ethics deals with the principles of good and evil, and shows how 

people should treat one another, it sheds light on the aim they should 

seek, and illuminates their way to what should be done. 

No doubt morality is the basic pillar that keeps the structure of a 

nation firm that is why scholars and philosophers agree on its importance 

to the welfare of the individual and the community. Since the individual 

harms himself when he follows the course of evil through envy, deceit 

and the like, a society would decay when such qualities spread among its 

members. 

Consequently, the first step that philosophers and legislators have 

highlighted is to advocate refined morality, because it is the basic pillar in 

the structure of every healthy nation. Chateaubriand even considers 

morals as the foundation of every society. That is why the message of 

                                                           

"The spirit of Islam: Doctrine 

and Teachings
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prophets was to urge people to hold to refined morals. The Koran 

emphasizes the necessity for adhering to them, since it is these morals 

which secure the attainment of paradisal bliss to people. 
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1 - Righteousness and Spiritual Promotion and Purification:  

Man's life is engulfed in good and evil, and he is often driven to one 

of them by inner motives or outside factors. 

Among the basic goals of religion is to protect man against the 

temptation of evil, by revealing its harm, warning against it, and calling 

on its victims to turn to righteousness as God instructed mankind. This is 

because righteousness leads to moral promotion and brings well - being 

and peace to people.  

If man is not armed with righteousness, his embarkation upon good 

becomes weaker, and he gets easily exposed to involvement in vice. Islam 

gives special care to righteousness, offering God's promise of good 

reward unto the righteous in both the present world and the hereafter. 

God says:  

“As for those who say, ‘Our Lord is God,’ and take the straight path 

towards Him, the angels come down to them and say, ‘Have no fear or 

grief, but rejoice in the good news of Paradise, which you have been 

promised. We are your allies in this world and in the world to come, 

where you will have everything you desire and ask for as a welcoming gift 

from the Most Forgiving, Most Merciful One”. (41: 30 - 32). 

God further assures righteous people, saying: “For those who say, 

‘Our lord is God,’ and then follow the straight path there is no fear, nor 
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shall they grieve”. (46: 13).  

A man once came to God messenger Mohammed (peace be upon 

him) and asked for advice. The prophet answered in brief, saying: “say: I 

have faith in God, and stay upright”. 

Spiritual promotion:  

Spiritual promotion goes hand in hand with uprightness because 

involvement in evil leads one and the whole community to very bad 

consequences. That is why God promises those who amend their spirits, 

with forgiveness and contentment: “But if anyone repents after his 

wrongdoing and makes amends, God will accept his repentance: God is 

most forgiving, most merciful”. (5: 39).  

God addresses mankind, calling on them to amend themselves: 

“Children of Adam, when messengers come to you from among 

yourselves, reciting My revelations to you, for those who are conscious of 

God and live righteously, there will be no fear, nor will they grieve”. (7: 

35). 

Spiritual purification:  

The “Spiritual purification” referred to in The Koran, also goes hand 

in hand with uprightness. Spiritual purification combines the cleanliness 

of one's heart from corruption and rising above disgrace so that one can 

attain his share of God’s contentment, as well as dignity among people. 
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The Koran urges people to purify themselves, promising those who do so 

with prosperity: “Prosperous are those who purify themselves”. (87: 14). 

“The one who purifies his soul succeeds, and the one who corrupts it 

fails”. (91: 9 - 10). 

God then explains that Spiritual purification will benefit firstly those 

who embrace it; that are why one should keep one's care for this purity: 

“whoever purifies himself does so for his own benefit, everything returns 

to God.” (35: 18). 

Uprightness and the promotion and purification of the spirit give 

hope to those who are already indulged in vice, so that they might 

change for the better. This helps keep despair away from their hearts and 

make their amendment possible and easy; because when one falls a prey 

to despair, he turns into a helpless victim of evil. 
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2 - Beneficence:  

Beneficence denotes charity and kindness, but it covers a wider range of 

meaning. It includes the doing of good as opposed to the doing of evil.  

Good deeds include all kinds of virtuous and humane treatment that 

discipline one's character and bring him closer to the Creator. In this 

sense, the Commandments of The Koran call for beneficence and induce 

people to practise it in their daily living.  

The Koran deals with beneficence in a way that leaves a strong impact on 

people especially regarding their motive for work. It explains the qualities 

of philanthropists, specifies certain groups of people who deserve 

charitable donations more than others, and calls on people to do 

Beneficence so that they may achieve the noble and refined ideals that 

philosophers and reformers are still calling for. 

The Worth of Beneficence in Islam:  

The Koran explains that the doing of beneficence should be the 

natural duty of every person, and that, as God has bestowed His blessings 

on man; the latter should likewise be beneficent to others: “Do good to 

others as God has done good to you” (28: 77). 

Similarly the Koran explains that the reward of beneficence shall go 

in fact to those who do it: “whether you do good or evil it is to your own 

souls”. (17: 7). 

This is because philanthropists experience a sense of peace which 
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others do not. It suffices that they are met with amity, affection and high 

esteem from those to whom they are beneficent, which enters 

satisfaction into their hearts. Evil, however, makes its people rejected 

and despised, and rob comfort and stability from their hearts.  

God commands people to do beneficence and puts a special 

emphasis on it by saying: “God commands justice, doing good, and 

generosity towards relatives and He forbids what is shameful, 

blameworthy, and oppressive.”(16: 90). 

The Koran gives a special worth to beneficence and links it with 

devotion to God, describing both as the noblest qualities of a pious 

person: “Who could be better in religion than those who direct 

themselves wholly to God, do good”. (4: 125). 

God explains the reward of beneficence, saying: “Whoever directs 

himself wholly to God and does good work has grasped the surest 

handhold, for the outcome of everything is with God.” (31: 22).  

In other words, he has grasped the most reliable means that leads 

to God’s contentment.  

God also urges people to do good by saying: “Whoever has done a 

good deed will have it ten times to his credit” (6: 160). 

And he promises those who do good with good reward and peace 

on the Day of Resurrection “whoever comes with a good deed will be 
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rewarded with something better, and be secure from the terrors of that 

Day” (27: 89). 

Some Qualities of philanthropists:  

Among the qualities of philanthropists, as stated in the Koran, is 

that they stay up most of the night praying, and as night approaches its 

end they plead forgiveness from God. They reserve part of their money to 

give to the poor and the deprived so that they may meet their needs: 

“The righteous will be in Gardens with [flowing] springs. They will receive 

their Lord’s gifts because of the good they did before: sleeping only little 

at night, praying at dawn for God’s forgiveness, giving a rightful share of 

their money to the beggar and the deprived” (51: 15 - 19).  

Another quality of beneficence is the great effort made in the 

Cause of God, both in body and money: “But We shall be sure to guide to 

Our ways those who strive hard for Our cause, God is with those who do 

good”. (29: 69). 

Beneficence also includes adherence to the Message of 

Mohammad: “It is the one who brings the truth and the one who accepts 

it as true who are mindful of God. They will have everything they wish for 

with their Lord. Such is the reward of those who do good”. (39: 33_34).  

Forgiveness is another attribute: “Overlook and pardon them God 

loves those who do good”. (5: 13). 
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Patience also has its share here: “Be steadfast: God does not let the 

rewards of those who do good go to waste”. (11: 115). 

The reader must have noticed the way the Koran leads people to do 

good, promising them with all they wish for. Because people of good 

enjoy a sensitivity of feeling and a vivid conscience. When they are 

stricken by rejection or ingratitude from their community, the Koranic 

Commandments hurry to console them, reduce their dejection, and 

provide them with the good tiding of God's Contentment.  

 

Those who deserve beneficence more than others:  

The Koran specifies certain groups of people who are worthier of 

beneficence than others. In the first place come the parents. God says: 

“Your Lord has commanded that you should worship none but Him, and 

that you be kind to your parents. If either or both of them reach old age 

with you, say no word that shows impatience with them, and do not be 

harsh with them, but speak to them respectfully and lower your wing in 

humility towards them in kindness and say, Lord, have mercy on them, 

just as they cared for me when I was little”. (17: 23 - 24). 

This Koranic passage shows how God couples His worship with acts 

of beneficence conferred on parents especially when they attain old age. 

Five points are mentioned in particular, so that the son may show utmost 
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kindness to them:  

1- He should not show contempt of what they say or do. 

2- He should not disturb them with words of repulsion. 

3- Instead, he should talk nicely and respectfully to them. 

4- He should humble himself to them with a sense of mercy, 

like a mother bird lowers her wings in tenderness to keep her little ones 

close to her, and  

5- Out of gratitude, he should plead to God to bestow His 

Mercy on them. 

Similarly, The Koran specifies further acts of beneficence to be 

conferred on other groups of people who might be either relatives or 

neighbors of the person, or those who have lost their means of support 

and thus now deserve it from others. God says: “Worship God; join 

nothing with Him. Be good to your parents, to relatives, to orphans, to 

the needy, to neighbors near and far, to the companion by your side, to 

travelers in need, and to your slaves. God does not like arrogant, boastful 

people”. (4: 36). 

The verse above combines a wide range of good deeds, which, 

when people abide by, spread a general well - being among all of 

humanity. At the beginning comes the worship of God. Then comes being 

good to parents, and to relatives like brothers, uncles and their children, 
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and to other relatives, which might lead to the promotion of the nation, 

for a nation consists mainly of groups of families. Then God commands 

people to do good to orphans because they have lost their supporter.  

When an orphan is neglected, he turns into a harmful member of 

society because of ignorance and moral negligence.  

Similarly God commands good be done to neighbors of kin and 

those not of kin, so that the residents of the same quarter may live with 

affection binding them together, and that they may cooperate on terms 

good. Then God recommends good be extended to one’s companions, or 

that those who share one a travel or are one's associates at school, at 

work, or elsewhere. Being good to such people establishes a firm 

companionship which results in abundance and contributes to the 

general welfare. Then God instructs good be conferred on the way - farer, 

especially the one who has lost his money on the way before arriving at 

home. And here also are included those whom your right hands posses, 

or the dumb animal captives and human slaves that one owns, doing 

good to these means the deliverance of slaves and treating them kindly.  
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3 - Tolerance in Islam:  

Disputes among disciples of religions:  

With a look at history, one finds that disturbances of peace were 

mostly due to religious disagreement. Sects never tired of revolting 

against those who held opposite beliefs, which led to savage massacres 

that left a blot of disgrace on the brow of humanity. No doubt this was 

due to instructions made by religious and sectarian authorities to their 

subjects against those who adhered to other religions and sects.  

Some European thinkers falsely hold that religious freedom and 

tolerance has been recently established, but this belief is not true 

because the freedom of religion was actually established by Islam 

fourteen centuries ago, and to approve this, one can refer to the Koran, 

to the sayings and the biographies of the prophet, and to the early 

history of the Muslims. 

Freedom of religious belief:  

While leaders of most religions instructed their followers to use 

coercive means to make others adopt their faith, which led to the murder 

of thousands, one notices that Islam instructs its adherents never to 

compel anyone to give up his faith and embrace Islam. “There is no 

compulsion in religion, true guidance has become distinct from error, so 

whoever rejects false gods and believes in God has grasped the firmest 
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hand - hold, one that will never break. God is all hearing and all knowing”. 

(2: 256). “Had your Lord willed, all the people on earth would have 

believed. So can you [Prophet] compel people to believe?”(10: 99). 

In other words, it was neither in Mohammad’s own ability, nor it 

expected of the Message he was sent to compel people to embrace 

Islam. 

It was by this principle that the Muslims abided in their relations 

with non - Muslims. Whenever they conquered a certain country, they 

granted its people the freedom to stick to their faith on condition they 

paid the poll - tax. In return for this, most Muslims protected the non - 

Muslims against aggression, and respected their beliefs, rites and places 

of worship. A good example in this connection is the pledge that Caliph 

Omar Ibn Alkhatab made to people of Jerusalem. In his book “ history of 

nations and kings ” the Muslim historian Al - Tabari comments on this, 

saying that Omar “granted them security for their lives, property, 

churches, crosses, … his instructions were clear that their churches be not 

used as places of residences or destroyed, nor should any degradation or 

profanation be practised against churches, crosses and property. … ”.  

The same pledge had been previously made by Caliph Abu Bakr to 

the Christians of Najran whom he promised, by command of God and his 

Prophet, protection for their lives, properties, religious beliefs and rites, 
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those present and those away, priests and monks, as well as all their 

belongs, whether little or abundant. They would not be subjected to any 

loss or hardship, nor would any priest or monk be transferred from his 

post. It was in full compliance with the promise made to them by the 

Prophet for always… 

Among the signs of the freedom of religious belief are the principles 

of decorum that Islam established regarding arguments and conversation 

on religious topics with the People of the Book. God says: “[Believers], 

argue only in the best way with the People of the Book, except with those 

of them who act unjustly. Say, ‘We believe in what was revealed to us 

and in what was revealed to you; our God and your God are one [and the 

same]; we are devoted to Him”. (29: 46). “[Prophet], call [people] to the 

way of your Lord with wisdom and good teaching. Argue with them in the 

most courteous way, for your Lord knows best who has strayed from His 

way and who is rightly guided”. (16: 125). 

God specifies how Muslims should treat non - Muslims, as follows: 

“God does not forbid you to deal kindly and justly with anyone who has 

not fought you for your faith or driven you out of your homes: God loves 

the just. But God forbids you to take as allies those who have fought 

against you for your faith, driven you out of your homes, and helped 

others to drive you out: any of you who take them as allies will truly be 
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wrongdoers”. (60: 8 - 9). 

God commands Muslims to treat non - Muslims justly and to show 

kindness to them. Kindness is superior to justice, because the former 

springs only from compassion, affection and good intent. But God 

excludes those who oppress Muslims and fight against them, and this 

sound justice. 

However, Islam gives greater weight to conciliation and amity than 

to hostility and hatred: “God may still bring about affection between you 

and your present enemies, God is all powerful, God is most forgiving and 

merciful”. (60: 7).  

Along the same line and regarding one's obligation to show 

kindness and gratitude to one’s parents. The Koran requests that equal 

respect be paid to faithful as well as polytheist parent. God says: “We 

have commanded people to be good to their parents: their mothers 

carried them, with strain upon strain, and it takes two years to wean 

them. Give thanks to Me and to your parents– all will return to Me. If 

they strive to make you associate with Me anything about which you 

have no knowledge, then do not obey them. Yet keep their company in 

this life according to what is right, and follow the path of those who turn 

to Me. You will all return to Me in the end, and I will tell you everything 

that you have done”. (31: 14 - 15). 
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There is tolerance also when Muslims are permitted to share the 

food and slaughtered animals of the People of the Book _except pork, 

blood and dead meat_ as well as the legal marriage by which a Muslim 

man weds a non - Muslim girl. 

God says: “Today all good things have been made lawful for you. 

The food of the People of the Book is lawful for you as your food is lawful 

for them. So are chaste, believing, women as well as chaste women of 

the people who were given the Scripture before you, as long as you have 

given them their bride - gifts and married them, not taking them as lovers 

or secret mistresses. The deeds of anyone who rejects faith will come to 

nothing, and in the Hereafter he will be one of the losers”. (5: 5). 

This no doubt leads to good relations and understanding among 

people. In this connection, the prophet requests that zimmis be will 

treated: “Opponent to me are all those who offend a zemmi, and such, to 

whom I am now an opponent, are also my opponent on the Day of 

Judgment”. 

 

Islam's war against fanaticism:  

Islam refutes the fancies that dominated the minds of non - 

Muslims who adopt the foul attitude of racial fanaticism by claiming 

themselves as God’s Chosen People and that paradise will be theirs 
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alone: “The Jews and the Christians say, ‘We are the children of God and 

His beloved ones.’ Say, ‘Then why does He punish you for your sins? You 

are merely human beings, part of His creation: He forgives whoever He 

wills and punishes whoever He wills. Control of the heavens and earth 

and all that is between them belongs to Him: all journeys lead to Him”(5: 

18). In another place of the Koran, we read: “They also say, ‘No one will 

enter Paradise unless he is a Jew or a Christian’ This is their own wishful 

thinking. [Prophet], say, ‘Produce your evidence, if you are telling the 

truth.’ In fact, any who direct themselves wholly to God and do good will 

have their reward with their Lord: no fear for them, nor will they grieve”. 

(2: 111 - 112).  

The Koran teaches that all humanity deserves divine honor, with no 

distinction as to color, race, or nationality: “We have honored the 

children of Adam and carried them by land and sea; We have provided 

good sustenance for them and favored them specially above many of 

those We have created”. (17: 70). 

On this basis, there is no such thing in Islam as God's Chosen 

People, it is the whole of humanity that deserves honor according to 

Divine Will. 

Muslim treatment of others:  

The Prophet gives a graceful example, in this regard, on the 
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treatment of the People of the Book. It reported that he used to attend 

their feasts visit their sicks, welcome their delegations and honor them. 

He borrowed money from them and mortgaged his personal possessions 

against his debts. It is said he even died and his shield kept in mortgage 

with a Jew in Madina, and it was later returned by his successors. He did 

this not because the Companions could not afford lending him the money 

he needed, many of them were well - to - do, and ready to sacrifice all 

they could to satisfy his wishes. The purpose was to set a good example 

for his nation to follow. 

The Muslims followed this good example and they associated with 

non - Muslims in peace and concord. Christians and Jews neighbored the 

Muslims and exchanged visits and gifts with them; they only separated in 

places of worship. Reports say that one servants of Ibn Abass, a reputed 

companion of the Prophet, once slaughtered an ewe, Ibn Abass told him 

not to forget giving some of its flesh to their neighbor the Jew, and 

repeated his request until the servant retorted “how often you request 

this” he replied: “the prophet makes a special recommendation of 

neighbors that one fears they might claim the right to inherit”. Ibn Abass 

was a neighbor of a Jew and he made it a point to take care of him as he 

did to his other neighbors. This illustrates Islam’s refusal of differentiation 

between Muslims and non - Muslims. 
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The Caliphs realized the significance of the free exercise of religious 

belief. Of these Caliphs, one can mention Omar Ibn Alkhtab who once 

made his presence at the Church of the Holy Sepulcher in Jerusalem 

when it was time of prayer. He did not pray there, lest people should take 

the place as a mosque and wrong the people of the Church. 

Early Muslims scholars show special respect to the rights of the 

People of the Book. They say that the people of the Book should be well - 

treated and protected against those who try to inflict harm on them. 

AL_Shehab Al_Qaraphi, for instance, one of the scientific leading 

authorities in Islam, offers the following in his book “the distinctions”: 

“the covenant settled with the People of the Book gives them certain 

rights on our part. They are our neighbors and are under our protection, 

they are also under the protection of God, His Prophet, and Islam. If one 

commits aggression against them_ though only through bad words or 

backbiting or the like _ or just shares in such acts, he violates the 

protection of God, His Prophet, and Islam”. 

In his book “Ranks of unanimity ” Imam Ibn Hazm explains:  

“ if some people come to our country after a zimmi to kill him, our 

duty is to set out to fight them… and offer whatever sacrifice we can for 

this end, turning him over to them means breaking the covenant settled 

with the People of the Book”.  
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Finally in this regard it could be better to quote a testimony on the 

Islamic tolerance, made by an outstanding scholar (Adam Metz) in his 

book “Renaissance of islam”: “What distinguishes the Kingdom of Islam 

from Christian Europe in the Middle Ages is that the latter was inhabited 

by a great number of those who embraced other religions than Islam, the 

case of the former was not so. In the Kingdom of Islam, Churches and 

synagogues remained outside government authority, as if they were not 

part of the Kingdom, thus depending on previous agreements and the 

rights that these agreements granted them. It was necessary that Jews 

and Christians live in the neighborhood of Muslims, which helped to 

create an atmosphere of tolerance that Europe did not know in the 

Middle Ages. The Jews or Christians was free to stick their Faith…. ”.  
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  الحجرات سورة لمعاني ترجمة

ٻ ٻ ٱ  

   ں ں ڱ ڱ ڱ ڳڱ ڳ ڳڳ گ گ گ گ ک ک ک ک چ

 ھ ھ ھ ھ ہ ہ ہ ہ ۀ ۀ ڻ ڻ ڻ ڻ

 ﮶ ﮵ ﮴ ﮳ ﮲ ۓ ۓ ے ے

   ﯂ ﯁ ﯀ ﮿ ﮾ ﮽ ﮼ ﮻ ﮺ ﮹ ﮸ ﮷ 

     

  ڭ         

  ٺ ڀ ڀ ڀ پڀ پ پ پ ٻ ٻ ٻ ٻ ٱ 

 ڤ ڤ ڤ ڤ ٹ ٹ ٹ ٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺ

   ڦ ڦ ڦ

 ڇ ڇ ڇ ڇ چ چ چ چ ڃ ڃ ڃ ڄڃ ڄ ڄ ڄ ڦ 

 ک ڑ ڑ ژژ ڈ ڈ ڎ ڎ ڌ ڌ ڍ ڍ

  ک

  ڳ ڳ ڳ گ گگ گ ک ک
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 ۀ ۀ ڻ ڻ ڻ ںڻ ں ڱ ڱ ڱ ڱ ڳ

 ۇ ۇ ﮴ڭ ﮳ ﮲ ۓ ۓ ے ھے ھ ھ ھ ہ ہ ہ ہ

   ۆۈ ۆ

  ې ې ې ې ۉ ۅۉ ۅ ۋ ۋ ۇٴ ۈ

 ئى ئى ئې ئې ئې ئۈ ئۈ ئۆ ئۆ ئۇ ئۇ ئو ئو ئە ئە ئا ئا ى ى

 بيتج بى بم بخ بح ئيبج ئى ئم ئح ئج ی یی ی ئى

   ثم ثج تي تى تم تخ تح

 ٺ ٺ ٺ ٺ ڀ ڀڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ

 ڄ ڦ ڦ ڦڦ ڤ ڤڤ ڤ ٹ ٹ ٹ ٹ ٿ ٿ ٿٿ

   ڄڄ

 ڍ ڍ ڇ ڇڇ ڇ چ چ چ چ ڃ ڃ ڃ ڃ ڄ

 ڑ ژ ژ ڈ ڈ ڎ ڌڎ ڌ

 ڱ ڱڱ ڱ ڳ ڳ ڳ ڳ گ گ گ گ ک کک ک ڑ 

 ھ ھ ہ ہ ہ ۀہ ۀ ڻ ڻ ڻ ڻ ں ں

 ۇ ۇ ڭ ﮴ ﮳ ﮲ ۓ ۓ ے ے ھ ھ 

  ۅ ۋ ۋ ۇٴ ۈۈ ۆ ۆ
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 ئۇ ئو ئو ئەئە ئا ئا ى ى ې ې ې ې ۉ ۉ ۅ

   ئۆئۇ

 بج ئي ئى ئم ئح ئج ی ی یی ئى ئى ئى ئې ئېئې ئۈ ئۈ ئۆ

  بم بخ بح

 چ ثي ثى ثم ثج تي تمتى تخ تح تج بي بى
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THE PRIVATE ROOMS 

Translated by Dr. M.A.S. Abdel Haleem 

This Medinan sura takes its title from the reference to the 

Prophet’s private rooms in verse 4. It guides the believers on how to 

behave with proper respect towards their leader (verses 1–5), and with 

mutual respect and trust towards each other (verses 9–12). The sura 

stresses the unity of mankind and God’s intention that people should 

live together in harmony (verse 13). It criticizes the desert Arabs for 

their presumptuous attitude to their faith and to God (verses 14–18). 

----------------------------------------------------------------------------------------- 

In the name of God, the Lord of Mercy, the Giver of Mercy 

1 Believers, do not push yourselves forward in the presence of 

God and His Messenger, be mindful of God: He hears and knows all 

2 believers, do not raise your voices above the Prophet’s, do not 

raise your voice when speaking to him as you do to one another, or 

your [good] deeds may be cancelled out without you knowing. 

3 It is those who lower their voices in the presence of God’s 

Messenger whose hearts God has proved to be aware, they will have 

forgiveness, and a great reward 

4 but most of those who shout to you [Prophet] from outside your 
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private rooms lack understanding. 

5 It would have been better for them if they had waited patiently 

for you to come out to them but God is all forgiving and merciful. 

6 Believers, if a troublemaker brings you news, check it first, in 

case you wrong others unwittingly and later regret what you have 

done.  

7 and be aware that it is God’s Messenger who is among you: in 

many matters you would certainly suffer if he were to follow your 

wishes. God has endeared faith to you and made it beautiful to your 

hearts; He has made disbelief, mischief, and disobedience hateful to 

you. It is people like this who are rightly guided. 

8 through God’s favour and blessing: God is all knowing and all 

wise. 

9 If two groups of the believers fight, you [believers] should try to 

reconcile them; if one of them is [clearly] oppressing the other, fight the 

oppressors until they submit to God’s command, then make a just and 

even - handed reconciliation between the two of them: God loves those 

who are even - handed. 

10 The believers are brothers, so make peace between your two 

brothers and be mindful of God, so that you may be given mercy. 

11 Believers, no one group of men should jeer at another, who 
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may after all be better than them; no one group of women should jeer 

at another, who may after all be better than them; do not speak ill of 

one another; do not use offensive nicknames for one another. How bad 

it is to be called a mischief - maker after accepting faith! Those who do 

not repent of this behaviour are evildoers. 

12 Believers, avoid making too many assumptions, some 

assumptions are sinful, and do not spy on one another or speak ill of 

people behind their backs: would any of you like to eat the flesh of your 

dead brother? No, you would hate it. So be mindful of God: God is ever 

relenting, most merciful. 

13 People, We created you all from a single man and a single 

woman, and made you into races and tribes so that you should 

recognize one another. In God’s eyes, the most honoured of you are the 

ones most mindful of Him: God is all knowing, all aware. 

14 The desert Arabs say, ‘We have faith.’ [Prophet], tell them, 

‘You do not have faith. What you should say instead is, “We have 

submitted,” for faith has not yet entered your hearts.’ If you obey God 

and His Messenger, He will not diminish any of your deeds: He is most 

forgiving and most merciful. 

15 The true believers are the ones who have faith in God and His 

Messenger and leave all doubt behind, the ones who have struggled 
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with their possessions and their persons in God’s way: they are the ones 

who are true. 

16 Say, ‘Do you presume to teach God about your religion, when 

God knows everything in the heavens and earth, and He has full 

knowledge of all things?’  

17 They think they have done you [Prophet] a favour by 

submitting. Say, ‘Do not consider your submission a favour to me; it is 

God who has done you a favour, by guiding you to faith, if you are truly 

sincere.’ 

18 God knows the secrets of the heavens and earth: He sees 

everything you do. 
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الاصطلاحية والتراكيب المفاهيم بأهم قائمة  

Faith  

Jew  

Christian  

Church  

Synagogue  

Religion  

People of the Book  

Middle Ages  

Testimony  

Islamic tolerance  

Renaissance of Islam  

Unanimity  

Covenant  

Protection  

Aggression  

Backbiting  

Authority  

outstanding scholar  

time of prayer  

places of worship  
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Recommendation  

the Companions  

Peace  

Mortgage  

Nation  

good example  

Concord  

personal possessions  

Delegation  

Divine Will  

Distinction  

Day of Judgment  

Fanaticism  

Humanity  

Paradise  

Sin  

racial fanaticism  

Attitude  

God’s Chosen People  

Muslims scholars  

the Rights  
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Hereafter  

good relations  

legal marriage  

Scripture  

Chaste  

Lawful  

Hostility  

Faithful  

Polytheist  

Hatred  

Conciliation  

Amity  

good intent  

Wrongdoer  

Gratitude  

Degradation  

Profanation  

Property  

religious beliefs  

Wisdom  

firmest hand - hold  
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Instructions  

coercive means  

no compulsion in religion  

Sect  

Decorum  

Sayings of the prophet  

religious freedom  

biography of the prophet  

religious disagreement  

Monk  

Rites  

poll - tax  

Principle  

Tolerance  

deliverance of slaves  

Beneficence  

Ignorance  

Orphans  

Needy  

Mercy  

Patience  
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Arrogant  

Devotion  

amity,  

Esteem  

Affection  

Reformer  

Charity  

Creator  

Generosity  

Stability  

the truth  

Despair  

Prosperity  

Dignity  

Legislator  

Evil  

Good  

Deceit  

Society  

Welfare  

Individual  
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Community  

Ethics  

basic pillar  

Morality  

God’s contentment  

Foundation  

Necessity  

outside factors  

inner motives  

temptation of evil  

Righteousness  

Corruption  

Peace  

Vice  

Repentance  

Cleanliness  

Forgiveness  

Negligence  

Envy  

Deprived  

charitable donation  
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Philanthropist  

Justice  

Tenderness  

Repulsion  

Dejection  

Sensitivity  

Conscience  

 

العالمين رب لله الحمد
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LE SYSTEME MORAL 

DE L'ISLAM 
 

L’Islam a établi un certain nombre de droits 

fondamentaux, valables pour l’humanité toute entière et qui 

doivent être observés et respectés en toutes circonstances. 

Dans ce but, l’Islam fournit, non seulement des garanties 

juridiques, mais aussi tout un système moral très efficace. 

Ainsi, pour l’Islam tout ce qui conduit au bien - être de 

l’individu ou de la société est moralement bon, et tout ce qui lui 

est nuisible est moralement mauvais. L’Islam attache tant 

d’importance à l’amour de Dieu et à l’amour de l’homme qu’il 

met en garde contre trop de formalisme.  

Nous lisons dans le Coran: "La piété ne consiste pas à 

tourner vos faces vers l’Orient ou vers l’Occident. Mais la piété, 

c’est de croire en Dieu, au Jour Dernier, aux Anges, à l’Écriture 

et aux prophètes. C’est d’apporter - pour l’amour de Dieu - un 

témoignage de générosité à ses proches, à l’orphelin, au pauvre, 
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à l’étranger de passage, à ceux qui implorent un secours, et pour 

le rachat des captifs. 

C’est la vertu de ceux qui observent la Prière et l’Aumône, 

respectent les engagements conclus, et sont patients dans 

l’adversité et au moment du danger: voilà les Croyants 

véridiques et voilà ceux qui craignent Dieu!” (Sourate 2, verset 

177). 

Nous avons là une belle description du croyant vertueux et 

qui, craignant Dieu, obéit aux préceptes salutaires mais sans 

cesser de fixer son regard sur l’amour de Dieu et de son 

prochain.  

C’est la volonté divine, en tant qu’expression de la vérité 

absolue et de la justice parfaite qui s’impose, et non un 

commandement abstrait émanant d’une autorité morale suprême 

mais mal définie.  

Donc, la distinction entre “l’obligation juridique” et “le 

devoir éthique” n’existe pas en Islam: les deux sont intimement 

liés, pour affirmer la force du système. 

Nous avons reçu quatre préceptes:  

1. Notre foi doit être vraie et sincère.  

2. Nous devons être préparés à le montrer par des actes de 
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charité envers notre prochain, et non par un “habit” de piété.  

3. Nous devons être de bons citoyens et apporter notre 

soutien aux organisations sociales.  

4. Notre âme doit être ferme et inébranlable en toutes 

circonstances.  

Car découlant de ce monothéisme eschatologique, Dieu 

Seul est le pilier du système moral de l’Islam: vers Lui se fera 

l’ultime retour, et Lui Seul nous rétribuera.  

C’est là le critère selon lequel tout comportement 

individuel est jugé comme bon ou mauvais. Ce critère est en 

quelque sorte le noyau autour duquel viennent s’articuler tous 

les éléments qui constituent la conduite morale de chacun.  

Avant d’établir des préceptes moraux, l’Islam cherche à 

implanter fermement dans le cœur de l’homme, la conviction 

qu’il est en constant rapport avec Dieu, Qui le voit à tout 

moment et en tout lieu. 

Il peut se cacher du monde entier, mais pas de Dieu. 

Il peut tromper n’importe qui, mais pas Dieu. Il peut fuir 

l’emprise de n’importe qui, mais pas celle de Dieu.  

Ainsi, en faisant de “ce qui plaît à Dieu” l’objectif premier 

de toute vie humaine, l’Islam a posé le critère de moralité le 



  

Fr - 256  -  

plus élevé qui soit, ouvrant ainsi à l’évolution morale de 

l’humanité des perspectives illimitées.  

Voyant dans la révélation divine la source première de 

toute connaissance, l’Islam donne permanence et stabilité aux 

principes moraux qui, bien que laissant une marge raisonnable 

pour certaines adaptations et innovations, excluent les 

perversions, les déviations, les mœurs dissolues, le relativisme 

atomiste ou le relâchement de la vie morale. 

Il fournit une sanction à la moralité par l’amour et la 

crainte de Dieu qui incitent l’homme à obéir à la loi morale sans 

aucune pression extérieure.  

À travers la croyance en Dieu et au Jour du Jugement, 

l’Islam fournit une force qui permet à chacun d’adopter une 

conduite morale et sincère de tout son cœur et de toute son âme.  

Il ne cherche pas à inventer, à travers quelque fausse 

originalité ou innovation, des vertus morales nouvelles, ni à 

minimiser l’importance des normes morales bien connues.  

Il ne confère pas non plus, une importance exagérée à 

certaines normes tout en négligeant certaines autres sans raison. 

Il reprend toutes les vertus morales communément 

connues et, avec un sens remarquable de l’équilibre et des 
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proportions, il assigne à chacune d’elles une place et une 

fonction convenables dans le schéma global de la vie.  

Il élargit l’horizon de la vie humaine individuelle et 

collective, son existence domestique, sa conduite civique, ses 

activités dans les domaines politique, économique, législatif, 

éducatif et social.  

Il couvre la totalité de son existence (de la maison à la vie 

en société, de la table au champ de bataille et aux conférences 

sur la paix), depuis le berceau jusqu’au tombeau. 

En bref, aucune sphère de sa vie, n’échappe à l’application 

universelle et infiniment vaste des principes moraux de l’Islam.  

Ainsi, grâce à cette suprématie de la moralité, toutes les 

choses de la vie, au lieu d’être dominées par des désirs égoïstes 

et mesquins, sont réglées par des normes morales.  

L’Islam se fonde, par essence, sur la Justice, et non 

seulement sur l’Amour, car ce dernier est subjectif et la Justice 

normative.  

Cette Justice confère à l’Homme des droits, mais encore 

plus, des devoirs. 

La Déclaration des droits de l’Homme nous dit que chacun 

a droit au travail, droit au respect, droit à la culture; l’Islam 
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nous dit aussi cela, mais en plus l’Islam nous dit que chacun a 

le devoir de rechercher du travail, le devoir de respecter autrui, 

le devoir de chercher le Savoir. Simple addition, grande 

différence.  

L’Islam érige un système de vie fondé sur tout ce qui est 

bon, en rejetant tout ce qui est mauvais.  

Il exhorte les individus non seulement à pratiquer la vertu 

mais aussi à la faire triompher, à éliminer le vice, à tendre et 

exhorter vers le Bien et à empêcher le Mal.  

Il veut la suprématie du verdict de la conscience et 

ordonne que la vertu, ne soit pas soumise au mal.  

Ceux qui répondent à cet appel, sont groupés dans une 

communauté et portent le nom de Musulmans. 

Le but qui préside à la formation de cette communauté 

(Oummah) est un effort organisé en vue d’établir et de cultiver 

le Bien, de supprimer et éliminer le Mal.  

On trouvera ici quelques renseignements moraux 

fondamentaux, se rapportant à différents aspects de la vie d’un 

Musulman. 

Ils couvrent aussi bien une large gamme de la conduite 

morale personnelle du Musulman que ses responsabilités 
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sociales.  

Conscience de Dieu:  

Le Coran stipule que cette conscience est la plus haute 

qualité que puisse posséder un Musulman:  

“Le plus noble d’entre vous, auprès d’Allah, est le plus 

pieux” (Sourate 49, verset 13)  

L’humilité, la modestie, le contrôle des passions et des 

désirs, la vérité, l’intégrité et la patience, la persévérance et le 

maintien des promesses sont des valeurs morales, soulignées 

sans cesse dans le Coran:  

“ ... et Allah aime les endurants” (Sourate 3, verset 146)  

“Et concourez au pardon de votre Seigneur, et à un Jardin 

(paradis) large comme les cieux et la terre, préparé pour les 

pieux, qui dépensent (pour plaire à Dieu) dans l’aisance comme 

dans l’adversité, qui dominent leur colère et pardonnent à autrui 

- car Allah aime les bienfaisants - ” (Sourate 3, versets 133 - 

134)  

“ ... accomplis la Salat (prière), commande le convenable, 

interdis le blâmable et endure ce qui t’arrive avec patience. 

Telle est la résolution à prendre en toute entreprise.  

Et ne détourne pas ton visage des hommes, et ne foule pas 



  

Fr - 260  -  

la terre avec arrogance: car Allah n’aime pas le présomptueux 

plein de gloriole. Sois modeste dans ta démarche, et baisse ta 

voix, car la plus détestée des voix, c’est bien la voix des ânes” 

(Sourate 31, versets 17 - 19)  

D’une façon qui résume le comportement moral d’un 

Musulman, le Prophète (que la Paix et la Bénédiction soient 

avec lui) a dit: “Le Seigneur m’a donné sept commandements 

pour rester conscient de Dieu, que ce soit en privé ou en public:  

1. de parler avec justesse, que je sois en colère ou joyeux, 

2.être modéré aussi bien pauvre que riche,  

3. de renouer l’amitié avec ceux qui l’ont rompue avec 

moi,  

4. de donner à celui qui me refuse,  

5. que mon silence soit rempli de pensée,  

6. que mon regard soit une admonition,  

7. que je commande ce qui est juste”. 

 

Responsabilités socials:  

Les enseignements de l’Islam concernant les 

responsabilités sociales sont fondés sur la bonté et la 
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considération pour autrui.  

l’Islam insiste sur les actes spécifiques de bonté et définit 

les responsabilités et les droits de chacun dans les différents 

types de relation.  

Dans un cercle grandissant de relations, notre première 

obligation va à la famille proche (les parents, le conjoint et les 

enfants) ensuite aux autres relations (les voisins, les amis, les 

connaissances, les orphelins et les veuves, ceux de la 

communauté qui sont dans le besoin, nos frères et sœurs 

musulman(e)s et tous nos semblables, enfin les animaux). 

Les parents:  

L’islam insiste beaucoup sur le respect envers les parents, 

qui est une partie très importante de la foi d’un musulman. 

« Et votre Seigneur a décrété de n’adorer que Lui et d’être 

bon envers ses parents. Si l’un d’eux ou tous les deux atteignent 

la vieillesse auprès de toi, garde - toi de leur dire ne serait - ce 

que « fi! » ou de leur manquer de respect. Adresse - leur 

toujours des paroles respectueuses. Fais preuve d’humilité vis - 

à - vis d’eux, témoigne - leur ta tendresse et dis:  

« Ô mon Seigneur! Sois miséricordieux envers eux, car ils 

m’ont élevé lorsque j’étais petit. » (Coran 17: 23 - 24). 
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Autres parents:  

« Et donne au proche parent ce qui lui est dû, ainsi qu’au 

pauvre et au voyageur. Et ne gaspille pas tes biens indûment ... 

» (Coran 17: 26) 

Les voisins:  

Le Prophète a dit:  

« N’est pas croyant celui qui se remplit la panse alors que 

son voisin a faim. »  

« N’est pas croyant celui dont les voisins ne sont pas à 

l’abri de son comportement nuisible. » (sahih al - Boukhari). 

La morale islamique, bienveillance envers l'Univers:  

Selon le Coran et la sounnah, le musulman a une 

responsabilité morale non seulement envers ses parents, les 

membres de sa famille et ses voisins, mais envers l’humanité 

tout entière, la flore et la faune y compris. Par exemple, chasser 

des oiseaux et des animaux par pur loisir est interdit.  

De même, couper des arbres ou des plantes qui portent des 

fruits n’est pas permis à moins qu’il ne soit vraiment nécessaire 

de le faire. 

L’islam établit donc un système de moralité plus élevé que 

tous les autres, par lequel l’humanité peut exploiter tout son 
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potentiel. L’islam purifie l’âme de l’égotisme, de la tyrannie, de 

la dépravation et de l’indiscipline.  

Il élève la conscience de Dieu chez les croyants, fait d’eux 

des gens dévoués à leurs idéaux, pieux, abstinents, disciplinés, 

qui ne font aucun compromis en ce qui a trait à la vérité. 

Il rend les gens moralement responsables et développe 

chez eux une grande maîtrise de soi.  

L’islam suscite chez les gens la gentillesse, la générosité, 

la miséricorde, la sympathie, la paix, la bienveillance 

désintéressée, la justice et la vérité envers toute la création, en 

toutes circonstances. 

Il nourrit chez les gens de nobles qualité desquelles ne 

peut découler que du bien. 

Tel est l’Islam qui doit vivre en chaque musulman. 
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  الحجرات سورة لمعاني ترجمة

ٻ ٻ ٱ  

   ں ں ڱ ڱ ڱ ڳڱ ڳ ڳڳ گ گ گ گ ک ک ک ک چ

 ھ ھ ھ ھ ہ ہ ہ ہ ۀ ۀ ڻ ڻ ڻ ڻ

 ﮶ ﮵ ﮴ ﮳ ﮲ ۓ ۓ ے ے

   ﯂ ﯁ ﯀ ﮿ ﮾ ﮽ ﮼ ﮻ ﮺ ﮹ ﮸ ﮷ 

     

  ڭ         

  ٺ ڀ ڀ ڀ پڀ پ پ پ ٻ ٻ ٻ ٻ ٱ 

 ڤ ڤ ڤ ڤ ٹ ٹ ٹ ٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺ

   ڦ ڦ ڦ

 ڇ ڇ ڇ ڇ چ چ چ چ ڃ ڃ ڃ ڄڃ ڄ ڄ ڄ ڦ 

 ک ڑ ڑ ژژ ڈ ڈ ڎ ڎ ڌ ڌ ڍ ڍ

  ک

  ڳ ڳ ڳ گ گگ گ ک ک
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 ۀ ۀ ڻ ڻ ڻ ںڻ ں ڱ ڱ ڱ ڱ ڳ

 ۇ ۇ ﮴ڭ ﮳ ﮲ ۓ ۓ ے ھے ھ ھ ھ ہ ہ ہ ہ

   ۆۈ ۆ

  ې ې ې ې ۉ ۅۉ ۅ ۋ ۋ ۇٴ ۈ

 ئى ئى ئې ئې ئې ئۈ ئۈ ئۆ ئۆ ئۇ ئۇ ئو ئو ئە ئە ئا ئا ى ى

 بيتج بى بم بخ بح ئيبج ئى ئم ئح ئج ی یی ی ئى

   ثم ثج تي تى تم تخ تح

 ٺ ٺ ٺ ٺ ڀ ڀڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ

 ڄ ڦ ڦ ڦڦ ڤ ڤڤ ڤ ٹ ٹ ٹ ٹ ٿ ٿ ٿٿ

   ڄڄ

 ڍ ڍ ڇ ڇڇ ڇ چ چ چ چ ڃ ڃ ڃ ڃ ڄ

 ڑ ژ ژ ڈ ڈ ڎ ڌڎ ڌ

 ڱ ڱڱ ڱ ڳ ڳ ڳ ڳ گ گ گ گ ک کک ک ڑ 

 ھ ھ ہ ہ ہ ۀہ ۀ ڻ ڻ ڻ ڻ ں ں

 ۇ ۇ ڭ ﮴ ﮳ ﮲ ۓ ۓ ے ے ھ ھ 

  ۅ ۋ ۋ ۇٴ ۈۈ ۆ ۆ
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 ئۇ ئو ئو ئەئە ئا ئا ى ى ې ې ې ې ۉ ۉ ۅ

   ئۇئۆ

 بج ئي ئى ئم ئح ئج ی ی یی ئى ئى ئى ئې ئېئې ئۈ ئۈ ئۆ

  بم بخ بح

 چ ثي ثى ثم ثج تي تمتى تخ تح تج بي بى
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AL - HUJURAT (LES APPARTEMENTS) 

18 versets - Post - Hégire 

------------------------------------------------------------------- 

Au nom d’Allah, le Tout Miséricordieux, le Très 

Miséricordieux. 

1. ô vous qui avez cru ! Ne devancez pas Allah et Son 

messager . Et craignez Allah. Allah est Audient et Omniscient. 

2. ô vous qui avez cru ! N'élevez pas vos voix au - dessus 

de la voix du Prophète, et ne haussez pas le ton en lui 

parlant, comme vous le haussez les uns avec les autres, 

sinon vos oeuvres deviendraient vaines sans que vous vous 

en rendiez compte. 

3. Ceux qui auprès du Messager d'Allah baissent leurs 

voix sont ceux dont Allah a éprouvé les coeurs pour la piété. 

Ils auront un pardon et une énorme récompense. 

4. Ceux qui t'appellent à haute voix de derrière les 

appartements, la plupart d'entre eux ne raisonnent pas. 

5. Et s'ils patientaient jusqu'à ce que tu sortes à eux, ce 

serait certes mieux pour eux. Allah cependant, est 
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Pardonneur et Miséricordieux. 

6. ô vous qui avez cru ! Si un pervers vous apporte une 

nouvelle, voyez bien clair [de crainte] que par inadvertance 

vous ne portiez atteinte à des gens et que vous ne regrettiez 

par la suite ce que vous avez fait. 

7. Et sachez que le Messager d'Allah est parmi vous. S'il 

vous obéissait dans maintes affaires, vous seriez en 

difficultés. Mais Allah vous a fait aimer la foi et l'a embellie 

dans vos coeurs et vous a fait détester la mécréance, la 

perversité et la désobéissance. Ceux - là sont les bien dirigés. 

8. c'est là en effet une grâce d'Allah et une bienfait. Allah 

est Omniscient et Sage. 

9. Et si deux groupes de croyants se combattent, faites la 

conciliation entre eux. Si l'un d'eux se rebelle contre l'autre, 

combattez le groupe qui se rebelle, jusqu'à ce qu'il se 

conforme à l'ordre d'Allah. Puis, s'il s'y conforme, réconciliez - 

les avec justice et soyez équitables car Allah aime les 

équitables. 

10. Les croyants ne sont que des frères. établissez la 

concorde entre vos frères, et craignez Allah, afin qu'on vous 

fasse miséricorde. 



  

Fr - 269  -  

11. ô vous qui avez cru ! Qu'un groupe ne se raille pas 

d'un autre groupe: ceux - ci sont peut - être meilleurs qu'eux. 

Et que des femmes ne se raillent pas d'autres femmes: celles - 

ci sont peut - être meilleures qu'elles. Ne vous dénigrez pas et 

ne vous lancez pas mutuellement des sobriquets (injurieux). 

Quel vilain mot que “perversion” lorsqu'on a déjà la foi . Et 

quiconque ne se repent pas ... Ceux - là sont les injustes. 

12. ô vous qui avez cru ! évitez de trop conjecturer [sur 

autrui] car une partie des conjectures est péché. Et 

n'espionnez pas; et ne médisez pas les uns des autres. L'un de 

vous aimerait - il manger la chair de son frère mort? (Non ! ) 

vous en aurez horreur. Et craignez Allah. Car Allah est Grand 

Accueillant au repentir, Très Miséricordieux. 

13. ô hommes ! Nous vous avons créés d'un mâle et 

d'une femelle, et Nous avons fait de vous des nations et des 

tribus, pour que vous vous entreconnaissiez. Le plus noble 

d'entre vous, auprès d'Allah, est le plus pieux. Allah est certes 

Omniscient et Grand - Connaisseur. 

14. Les Bédouins ont dit: “Nous avons la foi”. Dis: “Vous 

n'avez pas encore la foi. Dites plutôt: Nous nous sommes 

simplement soumis, car la foi n'a pas encore pénétré dans vos 
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coeurs. Et si vous obéissez à Allah et à Son messager, Il ne 

vous fera rien perdre de vos oeuvres”. Allah est Pardonneur 

et Miséricordieux. 

15. Les vrais croyants sont seulement ceux qui croient en 

Allah et en Son messager, qui par la suite ne doutent point et 

qui luttent avec leurs biens et leurs personnes dans le chemin 

d'Allah. Ceux - là sont les véridiques. 

16. Dis: “Est - ce vous qui apprendrez à Allah votre 

religion, alors qu'Allah sait tout ce qui est dans les cieux et 

sur la terre ? ” Et Allah est Omniscient. 

17. Ils te rappellent leur conversion à l'Islam comme si 

c'était une faveur de leur part. Dis: “ Ne me rappelez pas 

votre conversion à l'Islam comme une faveur. C'est tout au 

contraire une faveur dont Allah vous a comblés en vous 

dirigeant vers la foi, si toutefois vous êtes véridiques”. 

18. Allah connaît l'Inconnaissable des cieux et de la terre 

et Allah est Clairvoyant sur ce que vous faites. 
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الاصطلاحية والتراكيب المفاهيم بأهم قائمة  

Sympathie  
Miséricorde  

Bienveillance  
Creation  

Gentillesse  
Générosité  
Les voisins  
l’égotisme  
Tyrannie  

Indiscipline  
comportement moral  

Depravation  
Bienfaisants  

Colère  
Arrogance  

le convenable  
le blamable  

orphelins  
considération pour autrui  
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La Déclaration des droits de 
l’Homme 

 

la bonté  
l’amour de Dieu  

la piété  
responsabilités sociales  
renseignements moraux  

Formalisme  
l’humanité  

droit au travail  
l’obligation juridique  

les mœurs  
principes moraux  

la révélation divine  
l’amitié  

Verdict de la conscience  
la vérité absolue  
autorité morale  
justice parfait  

la volonté divine  
la Prière  
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l’Aumône  
Monothéisme  

Charité  
devoir éthique  

Deviations  
préceptes moraux  

organisations socials  
bon citoyen  

l’évolution morale  
conduite morale  

Passions  
le Mal  
le Bien  
Vertu  

le devoir de rechercher du travail  
le devoir de respecter autrui  

valeurs morales  
la modestie  

Désirs  
la vérité  
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l’intégrité  
la patience  

Perseverance  
Guaranties juridiques  

Pensée  
Nuisible  

système moral  
Droits fondamentaux  
la croyance en Dieu  
Domaine politique  

Domaine économique  
Domaine législatif  
Domaine éducatif  

Domaine social  
suprématie de la moralité  

le vice  
le relativisme  

Égoïste  
Equilibre  



 

 

 


